The Protevangelium of James

The Protevangelium of James (PJ) is one of the most important and influential
of the apocryphal gospels. It represents the earliest written elaboration of the
canonical infancy narratives that has survived: what has sometimes been
described as a midrashic exegesis of Matthew’s and Luke’s birth narratives
finds permanent expression in this document. Theories that stated that P] was
the source of the canonical Gospels’ infancy narratives (Conrady) or that
Matthew, Luke, and PJ were all dependent on a common written source
(Resch) have not found general acceptance.

The influence of PJ was immense, and it may be said with some con-
fidence that the developed doctrines of Mariology can be traced to this book.
Together with the Infancy Gospel of Thomas PJ influenced other and
later birth and childhood gospels such as Pseudo-Matthew and the Arabic,
Armenian, and Latin infancy traditions.

It seems to have been a popular book, and over one hundred extant Greek
manuscripts, some of them dating from the third century, contain all or part
of PJ. Translations were made into Syriac, Ethiopic, Georgian, Sahidic, Old
Church Slavonic, Armenian, and presumably into Latin (in so far as PJ was
apparently known to the compiler of the Gelasian Decree). Thilo includes an
early Arabic translation in his edition. In some cases (e.g. Ethiopic) the
translation is very free, many liberties having been taken with the text. Others,
such as the Syriac edited by A. Smith Lewis, are very literal. The absence of
surviving early Latin translations' may be explained on two grounds. First, PJ
was prohibited in the West because of its teaching about Joseph’s first

marriage. Secondly, the parallel development of Latin infancy gospels such as

Pseudo-Matthew and de Nativitate Mariae (both of which were commended by
introductory letters attributed to Jerome, who had denounced PJ), as well as
the story of Joseph the Carpenter and the Liber de Infantia, all of which were
based on PJ, obviated the need for its survival in Latin, as these other writings
served to satisfy the same needs. In the Eastern church PJ continued to enjoy
great popularity. ’

Printed editions have been known in the West since the mid-sixteenth
century. The title by which the book is now known originated with Postel’s
Latin translation Protevangelion sive de natalibus Jesu Christi et ipsius Mairis
virginis Mariae, sermo historicus divi Jacobi minoris (Basle, 1552; *Strasbourg,

! The Latin of Postel is a 16th-cent. translation of a contemporary Greek manuscript. But see
the Bibliography (below) under ‘Latin’.
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1570), because he wished to imply that the contents of PJ were older than
those in the canonical Gospels. The ttle in the Bodmer Papyrus V text is
“The Birth of Mary: Revelation of James’. The second half of the title is
patently unsuitable, as PJ is in no sense apocalyptic. Even the first half is not
entirely accurate because much more is related than Mary’s birth. Variations
of this title occur in other manuscripts. Origen refers to the book as that of
James.

In PJ 25. 1 the author claims to be James the step-brother of Jesus by
Joseph’s first marriage, and the Gelasian Decree identifies him with James the
Less of Mark 15: 40. In fact the author is unknown. He is not likely to have
been a Jew: there is in PJ a great ignorance not only of Palestinian geography
but also of Jewish customs (e.g. Joachim is forbidden to offer his gifts first
because of childlessness; Mary is taken to be a ward of the Temple; Joseph
plans to go from Bethlehem to Judea).

Most scholars now date PJ, or at least the bulk of the first draft of PJ, to the
second half of the second century. It may well be that one of the motives
behind the original composition was to counter the views of Celsus expressed
¢.170 (see further below). Attempts to prove that links between Justin (died
165) and PJ (e.g. Apology 1. 33 and PJ 11. 3 link Luke 1: 35 and Matt. 1: 21;
cf. also Dialogue with Trypho 100. 5 and PJ 12. 2; Apology 1. 33, 36 and PJ 11.
2) are due to Justin’s familiarity with PJ have not generally been accepted, and
the counter-arguments of de Strycker, pp. 414—17, are significant. There is,
however, no doubt that a terminus ad quem may be found in the patristic
testimony of Origen (died 254) and Clement of Alexandria (died 215). The
oldest explicit reference to the existence of PJ is in Origen, on Matt. 10. 17
(Klostermann and Benz, pp. 21-2): Origen is aware of the teaching about
Joseph’s first marriage (on Mazt. 9. 2; 17. 1 (ibid. pp. 575f)) and of the birth
in a cave (¢ Cebs. 1. 51 (ed. P. Koetschau, GCS 2 (Leipzig, 1899), p. 101)).
Clement’s testimony is to be found in Strom. 7. 16. 93 (Stihlin, GCS 7%, p.
661). The Bodmer Papyrus V has been dated to the third century and already
shows secondary developments.

The Ascension of Isaiah 11 written early in the second century has a
similar account of the birth to that found in PJ, but dependence of one on the
other is difficult to prove. Ignatius, ad Eph. 19, implies virginity in partu, and
the Odes of Solomon 19 also shows knowledge of this. All that this need
suggest is a common provenance, possible Syrian.

As apocryphal texts were not sacred scripture they were subjected to a
greater degree of alteration, addition, and abridgement than canonical writings.
It may well be that some parts of PJ printed below are later than the second
century.

The unity of PJ has often been questioned. PJ 22—4 in particular, the so-
called Apocryphum Zachariae, seems not to have been known to Origen, who
gives in his writings a reason for Zacharias’ death that differs from the version
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in PJ. These chapters have been seen as a later addition based on the analogy
of the Jesus—John stories of Luke, and the death of Zacharias as an elabora-
tion of Matt. 23: 35. Peeters, in Michel, i. p. xvii, assigned the composition of
these chapters to the sixth century. Other scholars in the last hundred years,
such as Harnack, were prepared to argue that three separate documents (PJ
1—16, 17—20, and 22—4) were combined in the fourth century and chapters
21 and 25 then added. Recent discoveries have tended to undermine such
arguments for disunity. The Pistelli fragment, of the fourth century, contains
chapters 13—23 and thus cuts across the three sections. The Bodmer Papyrus
V has certain abbreviations, especially in chapters 19 and 20, but the unity of
1—25 is not in question. E. de Strycker’s major study of PJ argues for the
homogeneity of the book on literary, linguistic, and paleographical grounds.

This does not, however, mean that the author did not make use of earlier
written material in the composition of his work. The stories of Mary, of Jesus’
birth, and of Zacharias’ death may all have reached him from separate
sources. Joseph’s first-person narrative in 18. 2—7 probably came from an
earlier written source, and invites comparison with the ‘We’ sections of the
Acts of the Apostles. It is absent from P. Bodmer V. The story of the midwife
could also have reached the author from another source. Certainly, Salome
and the midwife are very suddenly introduced into the narrative. Other
arguments for disunity (such as the apparent difference in attitude to Judaism
between the piety of the Jews in the Temple caring for Mary their ward, and
the lamenting Jews of 17. 2) can be explained on other grounds, not least the
author’s inconsistencies as a storyteller, about which more below.

Although the birth of Jesus is recounted, the main motive behind the
composition is to glorify Mary by telling of her birth, childhood, and marriage.
In accord with the demands of popular piety responsible for the growth
of much apocryphal material, PJ sets out to satisfy curiosity about Jesus’
antecedents by filling in the gaps left in the canonical material. Unlike much
apocryphal literature, it is relatively restrained in its style. Its approach is

sincere, although it is apologetic. One motive behind the composition seems

to have been the defence of aspects of Christianity in the light of attacks on it
by such as Celsus. Our author is concerned to- tell us that Jesus’ parents were
not poor: Joseph is a building contractor; Mary spins, but not for payment.
Another apologetic motive is to defend the conception of Jesus against charges
of sexual irregularity: Mary’s virginity is vindicated before Joseph (14. 2) and
the priests (16).

A strong dogmatic motive lies behind the writing, too. The author wishes to
stress that not only is Jesus’ conception virginal but that his birth too pre-
served Mary’s virginity. Virginity i pariu is combined with a belief in Mary’s
perpetual virginity: the siblings of Jesus known from the canonical Gospels are
explained in PJ as being Joseph’s children of a previous marriage. Subsequent
church opinion in the West found such teaching unacceptable: Jerome was
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instrumental in condemning this teaching in PJ as wrong, and he argued that
Jesus’ siblings were his cousins. Jerome’s explanations met with papal approval
and were responsible for the decline in the use of PJ in the West.

The biographical interest in this book centres on Mary, her miraculous
birth (not her immaculate conception), her youth, and her marriage. The
teaching in PJ includes the Davidic descent of Mary, itself of apologetic
significance once the Davidic descent of Jesus through Joseph is rendered of
no significance after Joseph is presented only as the supposed father of Jesus.
Also of relevance for encouraging the enhancement of Mary is that she is seen
in PJ as an instrument of divine salvation in her own right.

The catalepsy of all creation at Jesus’ birth seems to be innovative although
it may be compared to other nature miracles such as the earthquake and
eclipse at the time of the crucifixion.

The historical value of the stories in PJ is insignificant. The names of
Mary’s parents, the names of Reuben, Zacharias, and Samuel are all fictitious.
Zacharias is wrongly identified with Zacharias of Matt. 23: 35. Simeon was
not a high-priest. The water of jealousy was not administered to men. The
oracular plate on the forchead is not known outside PJ. Other peculiar details
include the contradiction of the angelic annunciation (r2. 2, cf. 11) and the
warning given to the Magi not to go to Judea when they were already there
(21. 4).% Such details do not necessarily indicate the author’s use of variant
sources; they may result from his own lack of interest in, or awareness of,
such apparent inconsistencies.

The main inspiration and sources behind PJ have been the birth stories in
Matthew and Luke and the Old Testament. Like Luke 1-2 the language of
PJ is heavily influenced by the LXX. The name of Mary’s mother, Anna, may
have come from Luke’s birth story, but the figures of Hannah, Samuel’s
mother, Susanna in the additions to Daniel, and Manoah’s wife in Judges 13
have been models for Anna. The name Joachim may have been suggested by
Susanna’s husband in the additions to Daniel, but Manoah and Elkanah in 1
Samuel have also been models. 1 Samuel in particular seems to have served
the author of PJ as a source. The popularity of the LXX version of 1 Samuel
and of the story of Susanna in the second century AD seems evident.

Most surviving Greek manuscripts of PJ are later than the tenth century.

The eighteen used by Tischendorf are all late; details are given in his

Prolegomena. Since his time four earlier manuscripts have come to light:

1. B. P. Grenfell, An Alexandrian Erotic Fragment and other Greek Papyri
chiefly Ptolemaic (Oxford, 1896), pp. 13—19 (contains PJ 16. 1—21. 4).
Fifth—sixth century.

2 . . . . . :
Ar.nong other inconsistencies Mary is 12 in 8. 2—3, but 16 in 12. 3; Joseph has many sons
according to 9. 2, 17. 1, 18. 3, but only one in 17. 2.
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2. E. Pistelli, Pubblicazioni della Societd italiana per la ricerca dei papivi. Papiri
greci ¢ laini (Florence, 1912), pp. 9—15 (contains PJ 13. 1-23. 3).
Fourth century.

3. . Schéne, ‘Palimpsestblitter des Protevangeliums Jacobi in Cesena’, in
Westfilische Studien Festschrift A. Bomer, (Leipzig, 1928), pp. 263—76
(contains fragments of PJ 14; 15; 16. 2; 17. 1—2, 18; 18). Ninth century.

4. P. Bodmer V, published in 1958. Fourth century.

J. van Haelst, Catalogue des papyrus littéraires juifs et chrétiens (Paris, 1976)
refers to other fragments. His 601 (P Grenf. 1. 8) contains PJ 7. 2—10. 1; his
602, which he plans to edit, contains 3. 3—4. 4. In addition Oxyrhynchus
Papyri, vol. 5o, publishes a sixth-century papyrus containing PJ 25. P.
Ashmoleana inv. g contains a fragment of PJ 13. 3—14. 2 and 15. 2—4, to be
published by J. Bingen in Papyrologica Bruxellensia.

The first edition of the printed Greek text, based on a now unknown
manuscript, was by M. Neander (Neumann) in 1564. His text was used in
the editions of Grynaeus, Fabricius, Jones, and Birch. Birch’s may be scen
as the first texi-critical edition; in addition he made use of two Vatican
manuscripts. Thilo’s edition was based on Paris 1454 (= Tischendorf’s C)
with an apparatus that included seven other Paris manuscripts and Birch’s
two Vatican manuscripts. Suckow’s text reproduced a Venice manuscript
(= Tischendorf’s A).

The composite new text created by Tischendorf from eighteen manu-
scripts, of which C is deemed to be the best, has been the most influential
edition from which most modern versions have stemmed, although Hennecke
gives prominence to the text of Bodmer V. E. de Strycker’s attempt to
establish the oldest form of PJ tries to combine the text of Tischendorf with
that of Bodmer V.

My translation is based on Tischendorf.

EDITIONS

Greek

M. Neander, Apocrypha . . . inserio etiam Proievangelio lacobi graece, in Oriente nuper
reperto, necdum edito hactenus (Basle, 1564; *1567), 340—92 (with Postel’s Latin).

J. J. Grynaeus, Monumenta SS. Patrum orthodoxographa (Basle, 1568).

Fabricius, i. 66—125 (with Postel’s Latin).

Jones, ii. 128—62 (with Eng. trans.).

Birch, i. 197-242.

Thilo, i. pp. xlv—Ixxiii, 159—273 (with Postel’s Latin).

C. A. Suckow, Protevangelium lacobi ex codice ms. Venetiano descripsit . . . (Breslau, 1840).

Giles, i.

Tischendorf EA, 1—350.
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M. Testuz, Papyrus Bodmer V (Cologny—Geneva, 1958) (with French translation and
useful introduction).’

B. L. Daniels, “The Greek Manuscript Tradition of the Protevangelium Jacobi’
(unpublished Ph.D. thesis, Duke University, N. Carolina, 1956).*

SYNOPSES

Aland™ prints the Greek of PJ 11. 1-3, 12. 1~3, 12. 3—20. 4, 21. I—4, 22. 1—24. 3,
24. 4 from Bodmer V and de Strycker’s edition with the Lucan and Matthaean birth
narrative. See also extracts in Greek in Huck—Greeven™ (8. 3, 10. 2, I1. I-3, I2.
2-3, 14. 1-2, 17. 1-2, 21. 1—4, 22. 1-2, 23. 1~24. 2, 24. 3, 24. 4). and see
Boismard, 415.

Coptic (Sahidig)

J. Leipoldt, ‘Ein saidisches Bruchstiick des Jakobus-Protevangelium’, ZNW 6 (1905),
106-7.

F. Robinson, Coptic Apocryphal Gospels (Cambridge 1896) (= TU 4.2), 2—44 (Sahidic
fragment of the life of the Virgin, with English translation).

Syriac

A. Smith Lewis, Apocrypha Syriaca. The Protevangelium Jacobi and Transitus Mariae
(London and Cambridge, 1902) (= Studia Sinaitica 11) (with English translation).
Wright, Contributions, 1—5 (with English translation). [Syriac repr. in E. A. Wallis
Budge, The History of the Blessed Vitgin Mary and the History of the Likeness of Christ
(London, 1899), i. 213—17 (= Luzac’s Semitic Text and Translation series 4), but not
translated in his vol. ii.]

E. Nestle, ‘Ein syrisches Bruchstiick aus dem Protevangelium Tacobi’, ZNW 3 (1902),
86~7 (on Sachau’s Berlin fragment).

Armenian

P. E. Tayec" i (or Daietsi), Ankanon girkh® nor ktakaranas (T* angaran Haykakan Hin
ew Nor Dprut’eand’, ii (Venice, 1898).

(Latin translation by H. Quecke of Armenian fragments in Appendix to de Strycker,
La forme . . . (below, ‘General’).)

F. - C. Conybeare, ‘Protevangelium Jacobi’, AJT i (1897), 424-42 (English
translation).’

3 See O. Perler, ‘Das Protevangelium des Jakobus nach dem Papyrus Bodmer V*, Freiburger
Zetschrifi fiir Philosophie und Theologie, 6 (1959), 25—35.

* Daniels is the translator into English of PJ (based on the text of Bodmer V) in D. R.
Cartlidge and D. L. Dungan (eds.) Documenis for the Study of the Gospels (Cleveland, New York,
London, 1980), to7-17.

® Strycker, (below, ‘General’; 1961), 44, suggests that the Armenian text translated by
Conybeare is from part of a manuscript of the Armenian Gospel of the Infancy.
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Georgian

G. Garitte, ‘Le “Protévangile de Jacques” en géorgien’, Le Muséon, 70 (1957),
233—05.

J. N. Birdsall, ‘A Second Georgian Recension of the Protevangelium Jacobi’, Le
Muséon, 83 (1970), 49—72.

Ethiopic
M. Chaine, ‘Liber natiuitatis Mariae’, in Apocrypha de Beata Maria Virgine (Scriptores

Aethiopici series 1, 7; Rome, 190g; repr. Louvain, 1955), 3—19 (= GSCO 39, Aeth
22; Latin version in CSCO 40 = Aeth 23, 1—16).

Slavonic

For bibliography see de Santos Otero, Alislav, Apok. ii. 1-32.

N. Bonwetsch, in Harnack (below, ‘General’), i. go2—-17.

A. N. Pypin, [False and Dismissed Books of Ancient Russia) (St Petersburg, 1862), 78—80
(in Russian).

S. Novakovic [‘The Apocryphal Proto-Gospel of James’], Starine, 10 (1878), 61-71 (in
Russian).

L. 1. Porfirjev, [‘Apocryphal Sayings about New Testament People and Events in
Manuscripts of the Solovetski Library’l, Shornik otdelenija russkago jazyka i slovesnosti
Imperstorskoj Akademii Nauk, 52 (1890), 10~13, 136-48 (in Russian).

P. A. Lavrov, [‘Apocryphal Texts’], Nauk 67 (1899), 52—69 (in Russian).

Cf. also A. Berendts, Die handschrifiliche Uberlicferung der Zacharias- und Johannes-
Apokryphen (Leipzig, 1904), esp. 1-15, 17-79% (= TU 26.3).

N. Radovich, Un frammento slavo del Protevangelio di Giacomo (Naples, 1969).

Arabic

See Graf, i. 224f.

According to Amann (below, ‘Modern Translations, French’), 68, there are two
manuscripts in the Bibliothéque Nationale containing the Protevangelium of James in
Arabic written in Syriac script. These seem not to have been edited.

See also G. Garitte, ‘“Protevangelii Tacobi” Versio arabica antiquior’, Le Muséon, 86
(1973), 377-96-

Latin

Possible extracts of PJ in a Latin version may be found in the chronicle known as the
Barbarus Scaligeri (or Excerpta Latina Barbarica) of the fifth century. (Text in H. Gelzer,
Sextus Fulius Afvicanus und die byzantinische Chronographie, ii (Leipzig, 1885), 326-8).

J. A. de Aldama, ‘Fragmentos de una versién latina del Protevangelio de Santiago y

6 But see E. de Strycker’s warnings (below, ‘General’: 1961), 46—7.

The Protevangelium of James 55

una nueva adaptacién de sus primeros capitulos’, Biblica, 43 (1962), 57-74. [Cf.
id., Studia Patristica, 12 (1975), 79—82.]

E. de Strycker, ‘Une ancienne version latine du Protévangile de Jacques avec des
extraits de la Vulgate de Matthieu 1—2 et Luc 1—2’°, Anal. Boll. (1965), 365—402.
F. Vattioni, ‘Frammento latino del Vangelo di Giacomo’, Augustinianum, 17 (1977),

505—9.
See also bibliography to Arundel 404, below.

MODERN TRANSLATIONS

English

Hone, 24-37.

Cowper, 1—26.

Walker, 1—-7135.

James, 38—49.

J. B. Lightfoot, M. R. James, H. B. Swete, et al., Excluded Books of the New Testament

(London, 1927), 27—48.
Hennecked, i. 374-88.
Hennecke’, i. 421-39.

French

G. Brunet, Les Evangiles apocryphes traduits et annotés d'aprés Uédition de Thilo (Paris,
1849; ?1863).

Migne, Dictionnaire, i, cols. 1009—28.

E. Amann, Le Protévangile de Jacques et ses remaniements latins (Paris, 1910) (includes
a detailed commentary) (= Les apocryphes du Nouwvean Testament, ed. ]J. Bousquet
and E. Amann).

Michel, i, pp. i-xviii, 1-51.

Amiot, 47-64.

H. Daniel-Rops, Le Evangiles de la Vierge (Paris, 1984), 132—48.

Eac, 73—-104.

German

K. F. Borberg, Bibliothek der neutestamentlichen Apokryphen gesammels, iibersetzt und
erliutert (Stuttgart, 1841), 11—56.

E. J. Liitzelberger, Das Protevangelium lacobi, zwei Evangelien der Kindheit und die Akten
des Pilatus (Nuremberg, 1842).

Clemens, ii. 5—88.

Hennecke', 47-63 (A. Meyer); cf: Handbuch, 106—31.

Hennecke?, i. 277—9 (O. Cullmann).

Hennecke?, i. 334—49 (O. Cullmann).

Michaelis, 73—95.

J. Walterscheid, Das Leben Jesu nach den neutestamentlichen Apokryphen (Diisseldorf,
1953), 8—23.
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Italian

E. Pistelli, I/ Protevangelo di Jacopo (Lanciano, 1919) (with parts of Pseudo-Matthew as
an appendix).

Bonaccorsi, i. 58—109.

C. Rotunno and E. Bartoletti, I/ Protevangelo di Giacomo (Venice, 1950) (= Antichi Testi
1).

Erbetta, i. 2, 7—43.

Moraldi, i. 57-87.

A. M. di Nola, Il Protevangelo di Giacomo (Parma, 1966).

Spanish

E. Gonzilez-Blanco, i. 329—62.
de Santos Otero, 136—76.

GENERAL

Variot, 3243, 141—96.

L. Conrady, ‘Das Evangelium Jakob in neuer Beleuchtung’, ThStKr 62 (1889),
728-84.

Harnack, i. 19—21, ii. 598—603.

A. Resch, Das Kindheitsevangelium nach Lucas und Masthaeus unter Herbeiziehung der
aussercanonischen Paralleltexte (Leipzig, 1897).

A. Berendts, Studien iiber Zacharias-Apokryphen und Zacharias-Legenden (Leipzig,
1895) (cf. id., Anal. Boll. 16 (1907), 92—3).

L. Conrady, Die Quelle der kanonischen Kindheits-geschichte Jesus: Ein wissenschaftlicher
Versuch (Gottingen, 1900).

P. Vannutelli, Protevangelium Jacobi Synoptice (Rome, 1939), 1—64 and (Rome, 1g40),
65—96 (= Synoptica 4 and 3).

L. M. Peretto, ‘La Vergine Maria nel pensiero di uno scrittore del secondo secolo (La
Mariologia del Protevangelo di Giacomo)’, Marianum 16 (1954), 228—65.

La Mariologia del Protevangelo di Giacomo (Rome, 1955).

E. de Strycker, La forme la plus ancienne du Protévangile de Jacques (Brussels, 1961)°

(= Subsidia Hagiographica 33).

—— ‘Le Protévangile de Jacques: Problémes critiques et exégétiques’, in F. L. Cross
(ed.), Studia Evangelica, iii (Betlin, 1964) 339~59 (= TU 88).

P. A. van Stempvoort, “The Protevangelium Jacobi, the Sources of its Theme and
Style and their Bearing on its Date’, in Cross, op. cit., part I, 410—26.

H. R. Smid, Protevangelium Facobi: A Commentary (Assen, 1965). [Gives a full
bibliography.]

E. de Strycker, ‘De grickse handschriften van het Protevangelie van Jacobus’, in
Mededelingen van de Koninklijke Viaamse Academie voor Wetenschappen, Letteren en
Schone Kunsten van Belgi¢. K| der Letteren 30 (1968) (German version in D.
Harlfinger, Griechische Kodikologie und Textiiberlieferung (Darmstadt, 1980)
577-012).

F. Manns, Essais sur le Judéo-Christianisme (Jerusalem, 1977), esp. 106—-114. [Tries to
claim PJ as Jewish-Christian and to vindiate it as better acquainted with Jewish
customs than usually allowed.]
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A. Fuchs and C. Eckmair, Die griechischen Apokryphen zum Neuen Testament, ii.
Konkordanz zum Protevangelium des Jakobus (Linz, 1978) (= Studien zum Neuen
Testament und seiner Ummwelt B3).

W. S. Vorster, “The Protevangelium of James and Intertextuality’, in T. Baarda et al.
(eds.), Text and Testimony: Essays in Honour of A. F. §. Klijn (Kampen, 1988),
262-75.

E. Cothenet, ‘Le Protévangile de Jacques: Origine, genre et signification d’un premier
midrash chrétien sur la Nativité de Marie’, ANRW 2.25.6, 4252—69.

1. 1. In the ‘Histories of the Twelve Tribes of Israel’ Joachim was a very
rich man, and he brought all his gifis to the Lord twofold, saying. ‘What I
bring in excess shall be for the whole people, and what I bring as a sin-
offering shall be for the Lord, as a propitiation for me.’

2. Now the great day of the Lord drew near, and the children of Israel
were bringing their gifts. And Reuben stood up and said, ‘It is not lawful for
you to offer your gifts first, because you have begotten no offspring in Israel.’
3. Then Joachim became very sad, and went to the record-book of the twelve
tribes of the people and said, ‘I will look in the register to see whether [ am
the only one who has not begotten offspring in Israel’, and he found that all
the righteous had raised up offspring in Israel. And he remembered the
patriarch Abraham to whom in his last days God gave a son, Isaac. 4. And
Joachim was very sad, and did not show himself to his wife, but went into the
wilderness; there he pitched his tent and fasted forty days and forty nights,
saying to himself, ‘I shall not go down either for food or for drink until the
Lord my God visits me; my prayer shall be food and drink.”!

2. 1. Anna his wife sang two dirges and gave voice to a twofold lament:

‘T will mourn my widowhood,
and grieve for my childlessness.’

2. Now the great day of the Lord drew near, and Judith® her maid said,
‘How long do you intend to humble your soul, because the great day of the
Lord is near and it is not lawful for you to mourn. But take this headband,
which the mistress of work gave me; it is not right for me to wear it because I
am a servant and it bears a royal cipher.”®

3. But Anna said, ‘Get away from me! I shall never do it. The Lord has
greatly humbled me. Who knows whether a deceiver did not give it to you,
and you have come to make me share in your sin!’ Judith answered, ‘Why
should I curse you?* The Lord God has shut up your womb® to give you no
fruit in Israel.’

4. And Anna was very sad, but she took off her mourning garments,

! Cf. John 4: 34.

2 Variant: Futhine.

3 Or ‘you have a royal appearance’.

* Variant adds ‘because you have not listened to me’.
5 Cf 1 Sam. 1: 6.
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washed her head, put on her bridal garments, and about the ninth hour went
into her garden to walk there. And she saw a laurel tree and sat down beneath
it and implored the Lord saying, ‘O God of our fathers, bless me and heed my
prayer, just as you blessed the womb of Sarah and gave her a son, Isaac.’®

3. 1. And Anna sighed towards heaven and saw a nest of sparrows in the
laurel tree and she sang a dirge to herself:

‘Woe is me, who gave me life

What womb brought me forth?

For I was born a curse before them all and before the children of Israel,

And T was reproached, and they mocked me and thrust me out of the
temple of the Lord.

2. Woe is me, to what am [ likened?

I am not likened to the birds of the heaven;

for even the birds of the heaven are fruitful before you, O Lord.”

Woe is me, to what am I likened?

I am not likened to the beasts of the earth;

for even the beasts of the earth are fruitful before you, O Lord.

3. Woe is me, to what am I likened?

I am not likened to these waters;

for even these waters are fruitful before you, O Lord.

Woe is me, to what am I likened?

1 am not likened to this earth;

for even this earth brings forth its fruit in its season® and praises you, O
Lord.

4. 1. And behold an angel of the Lord appeared to her and said, ‘Anna,
Anna, the T.ord has heard your prayer. You shall conceive and bear,” and your
offspring shall be spoken of in the whole world.” And Anna said, ‘As the Lord
my God lives, if I bear a child, whether male or female, I will bring it as a gift
to the Lord my God, and it shall serve him all the days of its life.'?

2. And behold there came two angels, who said to her, ‘Behold, Joachim
your husband is coming with his flocks'! for an angel of the Lord had come
down to him and said to him, “Joachim, Joachim, the Lord God has heard
your prayer. Go down from here; behold, your wife Anna shall conceive.”’
3. And Joachim went down and called his herdsmen and said, ‘Bring me here
ten female lambs without blemish and without spot; they shall be for the Lord
my God. And bring me twelve tender calves and they shall be for the priests
and council of elders, and a hundred young he-goats for the whole people.’
4. And, behold, Joachim came with his flocks, and Anna stood at the gate and

5 Cf. Gen. 21: 1-3.

7 Some MSS add ‘Woe is me, to what am 1 likened? | I am not likened to the dumb animals;
for even the dumb animals are fruitful before you, O Lord’.

8 Cf. Psalm 1: 3. 9 Luke 1: 13. 10 Cf. 1 Sam. 2: 11; 1: 28.

11 Variant adds ‘and his shepherd and sheep and goats and oxen’.
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saw Joachim coming and ran immediately and threw her arms around his neck
saying, ‘Now I know that the Lord God has greatly blessed me; for behold the
widow is no longer a widow, and I, who was childless, shall conceive.’

And Joachim rested the first day in his house.

5. 1. The next day he offered his gifts, saying to himself, ‘If the Lord God
is gracious to me the frontlet of the priest will make it clear to me.’

And Joachim offered his gifts and observed the priest’s frontlet when he
went up to the altar of the Lord; and he saw no sin in himself. And Joachim
said, ‘Now I know that the Lord God is gracious to me and has forgiven all
my sins.” And he came down from the temple of the Lord justified, and went
to his house.

2. And her months were fulfilled; in the ninth'?> month Anna gave birth.
And she said to the midwife, “‘What have I brought forth?’ And she said, ‘A
female.” And Anna said, ‘My soul is magnified this day.” And she lay her down.
And when the days were completed, Anna purified herself and gave suck to
the child, and'? called her Mary.

6. 1. Day by day the child grew strong; when she was six'* months old her
mother stood her on the ground to see if she could stand. And she walked
seven steps and came to her bosom. And she took her up saying, ‘As the Lord
my God lives, you shall walk no more upon this earth until I bring you into the
temple of the Lord.” And she made a sanctuary in her bedroom and did not
permit anything common or unclean to pass through it. And she summoned
the undefiled daughters of the Hebrews, and they served her."

2. On the child’s first birthday Joachim made a great feast, and invited the
chief priests and the priests and the scribes and the elders and all the people
of Israel. And Joachim brought the child to the priests, and they blessed her
saying, ‘O God of our fathers, bless this child and give her a name eternally
renowned among all generations.” And all the people said, ‘So be it, so be it,
Amen.” And they brought her to the chief priests, and they blessed her saying,
‘O God of the heavenly heights, look upon this child and bless her with a
supreme blessing which cannot be superseded.” And her mother carried her
into the sanctuary of her bedroom and gave her suck. And Anna sang this
song to the Lord God:

‘I will sing a praise to the Lord my God,

for he has visited me and removed from me the reproach of my enemies.

And the Lord gave me the fruit of his righteousness, unique yet
manifold'® before him.

Who will proclaim to the sons of Reuben that Anna gives suck?!’

2 Variants: ‘sixth’, ‘seventh’, or ‘eighth’. 13 Variant adds ‘on the eighth day’.
14 Variant: ‘nine’, 15 Or ‘cared for her amusement’.
16 Cf.J. A. de Aldama, ‘Poluplousios dans PEvangile de Jacques et '4dversus Haereses d’Irénée’,
RSR 50 (1962), 86—9.
Some MSS add ‘Hearken, hearken, you twelve tribes of Israel: Anna gives suck’.
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And she laid her down to rest in the bedroom of her sanctuary, and went out
and served them. When the feast was ended they went down rejoicing and
glorifying the God of Israel.'®

7. 1. The months passed, and the child grew. When she was two years old
Joachim said, ‘Let us take her up to the temple of the Lord, so that we may
fulfil the promise which we made, lest the Lord send some evil to us and our
gift be unacceptable.” And Anna replied, ‘Let us wait until the third year, that
the child may then no more long for her father and mother.” And Joachim
said, ‘Let us wait.’ 2. And when the child was three years old Joachim said,
‘Call the undefiled daughters of the Hebrews, and let each one take a torch,
and let these be burning, in order that the child may not turn back and her
heart be tempted away from the temple of the Lord.” And they did so until
they had gone up to the temple of the Lord. And the priest took her and
kissed her and blessed her, saying, “The Lord has magnified your name
among all generations; because of you the Lord at the end of the days will
reveal his redemption to the sons of Israel.” 3. And he placed her on the third
step of the altar, and the Lord God put grace upon her and she danced with
her feet, and the whole house of Israel loved her.

8. 1. And her parents returned marvelling, praising the Lord God because
the child did not turn back. And Mary was in the temple of the Lord nurtured
like a dove and received food from the hand of an angel. 2. When she was
twelve!® years old, there took place a council of the priests saying, ‘Behold,
Mary has become twelve'” years old in the temple of the Lord. What then
shall we do with her lest she defile the temple of the Lord?” And they said to
the high priest, ‘You stand at the altar of the Lord; enter the sanctuary and
pray concerning her, and that which the Lord shall reveal to you we will
indeed do.” 3. And the high priest took the vestment with the twelve bells and
went into the Holy of Holies and prayed concerning her. And behold, an
angel of the Lord appeared and said to him, ‘Zacharias, Zacharias, go out and
assemble the widowers of the people, and to whomsoever the Lord shall give a
sign she shall be a wife.” And the heralds went forth through all the country
round about Judaea; the trumpet of the Lord sounded, and all came running.

9. 1. And Joseph threw down his adze and went out to their meeting. And
when they were gathered together, they took the rods and went to the high
priest. He took the rods from them all, entered the temple, and prayed. When
he had finished the prayer he took the rods, and went out and gave them to
them; but there was no sign on them. Joseph received the last rod, and
behold, a dove came out of the rod and flew on to Joseph’s head. And the
priest said to Joseph, ‘You have been chosen by lot to receive the virgin of the

18 Some MSS add ‘And they gave her the name Mary because her name shall never fade’.
19 Variants: ‘fourteen’ or ‘ten’.
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Lord as your ward.” 2. But Joseph answered him, ‘I have sons and am old; she
is but a girl. I object lest I should become a laughing-stock to the sons
of Israel’ And the priest said to Joseph, ‘Fear the Lord your God, and
remember what God did to Dathan, Abiram, and Korah, how the earth was
split in two and they were all swallowed up because of their rebellion. And
now beware, Joseph, lest these things happen in your house too.” And Joseph
was afraid and received her as his ward. And Joseph said to Mary, ‘I have
received you from the temple of the Lord, and now I leave you in my house
and go away to build my buildings. I will return to you; the Lord will guard
you.’

10. 1. Now there was a council of thc priests saying, ‘L.ct us make a veil
for the temple of the Lord.” And the priest said, ‘Call to me pure virgins of
the tribe of David.” And the officers departed and searched and they found
seven virgins. And the priest remembered the child Mary, that she was of the
tribe of David and was pure before God. And the officers went and fetched
her. 2. Then they brought them into the temple of the Lord and the priest
said, ‘Cast lots to see who shall weave the gold, the amiantus, the linen, the
silk, the hyacinth-blue, the scarlet, and the pure purple’. 'The pure purple and
scarlet fell by lot to Mary. And she took them and went home. At that time
Zacharias became dumb,”® and Samuel took his place until Zacharias was able
to speak again. Mary took the scarlet and spun it.

11. 1. And she took the pitcher and went out to draw water, and behold, a
voice said, ‘Hail, highly favoured one,?! the Lord is with you, you are blessed
among women,” And she looked around to the right and to the left to see
where this voice came from. And, trembling, she went to her house and put
down the pitcher and took the purple and sat down on her seat and drew out
the thread. 2. And behold, an angel of the Lord stood before her and said,
‘Do not fear, Mary; for you have found grace before the Lord of all things and
shall conceive by his Word.” When she heard this she considered it and said,
‘Shall T conceive by the Lord, the living God, and bear as every woman
bears?’ 3. And the angel of the Lord said, ‘Not so, Mary; for the power of the
Lord shall overshadow you; wherefore that holy one who is born of you shall
be called the Son of the Most High. And you shall call his name Jesus; for he
shall save his people from their sins.” And Mary said, ‘Behold, (I am) the
handmaid of the Lord before him: be it to me according to your word.’??

12. 1. And she made ready the purple and the scarlet and brought them to
the priest. And the priest blessed her and said, ‘Mary, the Lord God has
magnified your name, and you shall be blessed among all generations of the
earth’.”® 2. And Mary rejoiced and went to Elizabeth her kinswoman and

20 Cf. Luke 1: 20—2, 64.
2! Luke 1: 28.

2 Luke 1: 31.

23 Luke 1: 42, 48.
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knocked on the door. When Elizabeth heard it, she put down the scarlet and
ran to the door and opened it, and when she saw Mary she blessed her
and said, ‘How is it that the mother of my Lord should come to me? For
behold, that which is in me leaped and blessed you.’** But Mary forgot the
mysteries which the archangel Gabriel had told her, and raised a sigh towards
heaven and said, ‘Who am I, Lord, that all generations of the earth count me
blessed?” 3. And she remained three months with Elizabeth. Day by day her
womb grew, and Mary was afraid and went into her house and hid herself
from the children of Israel. And Mary was sixteen®’ years old when all these
mysterious things happened.

13. 1. Now when she was in her sixth month, behold, Joseph came from
his buildings and entered his house and found her with child. And he struck
his face, threw himself down on the ground on sackcloth and wept bitterly
saying, ‘With what countenance shall I look towards the Lord my God? What
prayer shall I offer for this maiden? For I received her as a virgin out of the
temple of the Lord my God and have not protected her. Who has deceived
me? Who has done this evil in my house and defiled the virgin? Has the story
of Adam been repeated in me? For as Adam was absent in the hour of his
prayer and the serpent came and found Eve alone and deceived her, so also
has it happened to me.” 2. And Joseph arose from the sackcloth and called
Mary and said to her, ‘You who are cared for by God, why have you done this
and forgotten the Lord your God? Why have you humiliated your soul, you
who were brought up in the Holy of Holies and received food from the hand
of an angel?’ 3. But she wept bitterly, saying, ‘I am pure, and know not a man.’
And Joseph said to her, “Whence is this in your womb?’ And she said, ‘As the
Lord my God lives, I do not know whence it has come to me.’

14. 1. And Joseph feared greatly and parted from her, pondering what he
should do with her. And Joseph said, ‘If I conceal her sin, I shall be found to
be in opposition to the law of the Lord. If I expose her to the children of
Israel, I fear lest that which is in her may be from the angels and I should be
found delivering innocent blood to the judgement of death. What then shall I
do with her? I will put her away secretly.” And the night came upon him.
2. And behold, an angel of the Lord appeared to him in a dream, saying, ‘Do
not fear this child. For that which is in her is of the Holy Spirit. She shall
bear a son, and you shall call his name Jesus; for he shall save his people from
their sins.”®® And Joseph arose from sleep and glorified the God of Israel who
had bestowed his grace upon him, and he guarded her.

15. 1. And Annas the scribe came to him and said to him, ‘Joseph, why
have you not appeared in our assembly?’ And Joseph said to him, ‘Because I
was weary from the journey and I rested the first day.” And Annas turned and

# Luke 1: 41—4.
25 Variants: ‘fourteen’ or ‘fifteen’.
26 Cf. Matt. 1: 20f.
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saw that Mary was pregnant. 2. And he went running to the priest and said to
him, ‘Joseph, for whom you are a witness, has grievously transgressed.” And
the high priest said, ‘In what way?” And he said, “The virgin, whom he
received from the temple of the Lord, he has defiled, and has secretly
consummated his marriage with her, and has not disclosed it to the children
of Tsrael.” And the priest said to him, ‘Has Joseph done this?” And Annas said
to him, ‘Send officers, and you will find the virgin pregnant.” And the officers
went and found as he had said, and brought her and Joseph to the court. And
the priest said, ‘Mary, why have you done this? Why have you humiliated your
soul and forgotten the Lord your God, you who were brought up in the Holy
of Holies and received food from the hand of an angel, and heard hymns, and
danced before him? Why have you done this?’ But she wept bitterly saying, ‘As
the Lord my God lives, I am pure before him and I know not a man.” And the
priest said to Joseph, ‘Why have you done this?” And Joseph said, ‘As the Lord
my God lives, I am pure concerning her.” And the priest said, ‘Do not give
false witness, but speak the truth. You have consummated your marriage in
secret, and have not disclosed it to the children of Israel, and have not bowed
your head under the mighty hand in order that your seed might be blessed.’
And Joseph was silent.

16. 1. And the priest said, ‘Give back the virgin whom you have received
from the temple of the Lord.” And Joseph began to weep. And the priest said,
‘T will give you both to drink the water of the conviction of the Lord, and it
will make your sins manifest in your eyes.’ 2. And the priest took it and gave it
to Joseph to drink and sent him into the hill-country, and he returned whole.
And he made Mary drink also, and sent her into the hill-country, and she
returned whole. And all the people marvelled, because sin did not appear in
them. And the priest said, ‘If the Lord God has not revealed your sins, neither
do I judge you.” And he released them. And Joseph took Mary and departed
to his house, rejoicing and glorifying the God of Israel.

17. 1. Now there went out a decree from the king Augustus that all those
in Bethlehem in Judaea should be enrolled.?” And Joseph said, ‘I shall enrol
my sons, but what shall I do with this child? How shall I enrol her? As my
wife? I am ashamed to do that. Or as my daughter? But all the children of
Israel know that she is not my daughter. On this day of the Lord the Lord will
do as he wills.” 2. And he saddled his she-ass and sat her on it; his son led,
and Joseph followed. And they drew near to the third milestone. And Joseph
turned round and saw her sad and said within himself, ‘Perhaps the child
within her is paining her.” Another time Joseph turned round and saw her
laughing and said to her, ‘Mary, why is it that I see your face at one moment
laughing and at another sad?” And Mary said to Joseph, ‘I see with my eyes
two peoples, one weeping and lamenting and one rejoicing and exulting.’

%7 Luke 2: 1; Matt. 2: 1.
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3. And having come half-way, Mary said to him, Joseph, take me down from
the she-ass, for the child within me presses me to come forth.” And he took
her down from the she-ass and said to her, ‘Where shall T take you and hide
your shame? For the place is desert.

18. 1. And he found a cave there and brought her into it, and left her in
the care of his sons and went out to seek for a Hebrew midwife in the region
of Bethlehem. 2. Now I, Joseph, was walking, and yet I did not walk, and 1
looked up to the air and saw the air in amazement. And I looked up at the
vault of heaven, and saw it standing still and the birds of the heaven motion-
less. And I looked down at the earth, and saw a dish placed there and
workmen reclining, and their hands were in the dish. But those who chewed
did not chew, and those who lifted up did not lift, and those who put
something to their mouth put nothing to their mouth, but everybody looked
upwards. And behold, sheep were being driven and they did not come forward
but stood still; and the shepherd raised his hand to strike them with his staff
but his hand remained upright. And I looked at the flow of the river, and saw
the mouths of the kids over it and they did not drink. And then suddenly
everything went on its course.

19. I. And behold, a woman came down from the hill-country and said to
me, ‘Man, where are you going?” And I said, ‘I seek 2 Hebrew midwife.” And
she answered me, ‘Are you from Israel?” And I said to her, ‘Yes.” And she
said, ‘And who is she who brings forth in the cave?” And I said, ‘My
betrothed.” And she said to me, ‘Is she not your wife?” And I said to her, ‘She
is Mary, who was brought up in the temple of the Lord, and I received her by
lot as my wife, and she is not my wife, but she has conceived by the Holy
Spirit.” And the midwife said to him, ‘Is this true?” And Joseph said to her,
‘Come and see’”® And she went with him. 2. And they stopped at the
entrance to the cave, and behold, a bright cloud overshadowed the cave. And
the midwife said, ‘My soul is magnified today, for my eyes have seen wonder-
ful things; for salvation is born to Israel.’” And immediately the cloud dis-
appeared from the cave and a great light appeared, so that our eyes could not
bear it. A short time afterwards that light withdrew until the baby appeared,
and it came and took the breast of its mother Mary. And the midwife cried,
“This day is great for me, because I have seen this new sight” 3. And the
midwife came out of the cave, and Salome met her. And she said to her,
‘Salome, Salome, I have a new sight to tell you about; a virgin has brought
forth, a thing which her condition does not allow.” And Salome said, ‘As the
Lord my God lives, unless | insert my finger and test her condition, I will not
believe that a virgin has given birth.’

%8 P, Bodmer omits Joseph’s monologue of ch. 18 and reads as follows at the beginning of ch.
19. And he found one who was just coming down from the hill-country, and he took her with
him, and said to the midwife, ‘Mary is betrothed to me; but she conceived of the Holy Spirit after
she had been brought up in the Temple of the Lord.’
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20. 1. And the midwife went in and said to Mary, ‘Make yourself ready,
for there is no small contention concerning you’.?” And Salome inserted her
finger®® to test her COIldlthIl And she cried out, saying, ‘Woe for my wicked-
ness and my unbelief; for’' I have tempted the living God; and behold, my
hand falls away from me, consumed by fire!” 2. And she bowed her knees
before the Lord saying, ‘O God of my fathers, remember me; for I am the
seed of Abraham, Isaac, and Jacob; do not make me pilloried for the children
of Israel, but restore me to the poor. For you know, Lord, that in your name I
perform my duties and from you I have received my hire’.3* 3. And behold, an
angel of the Lord appeared and said to her, ‘Salome, Salome, the Lord God
has heard your prayer. Bring your hand to the child and touch him and
salvation and joy will be yours.” 4. And Salome came near and touched him,
saying, ‘T will worship him, for a great king has been born to Israel.’ And
Salome was healed as she had requested, and she went out of the cave.?? And,
behold, an angel of the Lord cried, ‘Salome, Salome, do not report what
marvels you have seen, until the child has come to Jerusalem.’

21. 1. And behold, Joseph was ready to go to Judaea. And there took place
a great tumult in Bethlehem of Judaea. For there came wise men saying,
‘Where is the new-born king of the Jews? For we have seen his star in the east
and have come to worship him.” 2. When Herod heard this he was troubled
and sent officers to the wise men, and sent for the high priests and questioned
them, ‘How is it written concerning the Messiah? Where is he born?” They
said to him, ‘In Bethlehem of Judaea; for thus it is written.” And he let them
go. And he questioned the wise men and said to them, ‘What sign did you see
concerning the new-born king?” And the wise men said, ‘We saw how an
indescribably greater star shone among these stars and dimmed them, so that
the stars no longer shone; and so we knew that a king was born for Israel. And
we have come to worship him.” And Herod said, ‘Go and seek, and when you
have found him, tell me, that I also may come to worship him,” 3. And the wise
men went out. And behold, the star which they had seen in the east, went
before them®* until they came to the cave. And it stood over the head of the
cave.® And the wise men saw the young child with Mary his mother, and they
took out of their pouch gifts: gold, and frankincense, and myrrh. 4. And
having been warned by the angel that they should not go into Judaea, they
went to their own country by another route.3¢

22. 1. But when Herod realized that he had been deceived by the wise

9 Variant adds ‘and when Mary heard thxs, she lay down in preparation’.

0 P. Bodmer has only ‘And Salome went in and made her ready’.

P. Bodmer omits ‘woe. .. for’.

P. Bodmer replaces all the preceding words in zo. 2 with ‘And she prayed to-the Lord’.
Variant adds Gustified’; cf. Luke 18: 14.

P. Bodmer manuscript abbreviates ch. 21 considerably.

35 Or “child’.

For this chapter cf. Matt. 2: 1—12.
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men he was angry and sent his murderers and commanded them to kill all the
babies who were two years old and under.’” 2. When Mary heard that the
babies were to be killed, she was afraid and took the child and wrapped him in
swaddling clothes and laid him in an ox-manger.*®

3. But Elizabeth, when she heard that John was sought for, took him and
went up into the hill-country. And she looked around to see where she could
hide him, and there was no hiding-place. And Elizabeth groaned aloud and
said, ‘O mountain of God, receive a mother with a child.” For Elizabeth could
not ascend. And immediately the mountain was rent asunder and received
her. And a light was shining for them; for an angel of the Lord was with them
and protected them.

23. 1. Herod was searching for John, and sent officers to Zacharias saying,
‘Where have you hidden your son?” And he answered and said to them, ‘T am
a minister of God and serve in the temple of the Lord. I do not know where
my son is.” 2. And the officers departed and told all this to Herod. Then
Herod was angry and said, ‘His son is to be king over Israell’” And he sent to
him again saying, “Tell the truth. Where is your son? You know that you are at
my mercy.’” And the officers departed and told him these things. 3. And
Zacharias said, ‘I am a witness of God. Pour out blood! But the Lord will
receive my spirit, for you shed innocent blood at the threshold of the temple
of the Lord.” And about daybreak Zacharias was slain. And the children of
Israel did not know that he had been slain.

24. 1. But at the hour of the salutation the priests were departing, and the
customary blessing of Zacharias did not take place. And the priests stood
waiting for Zacharias, to greet him with prayer and to glorify the Most High.
2. But when he failed to come they were all afraid. But one of them took
courage and went in and he saw beside the altar congealed blood; and a voice
said, ‘Zacharias has been slain, and his blood shall not be wiped away until his
avenger comes.” And when he heard these words, he was afraid and went out
and told the priests what he had seen. 3. And they took courage and entered
and saw what had happened. And the ceiling panels of the temple wailed, and
they split their clothes from the top to the bottom. And they did not find his
body, but they found his blood turned into stone. And they were afraid, and
went out and told all the people that Zacharias had been slain. And all the
tribes of the people heard and they mourned him and lamented three days
and three nights. 4. And after the three days the priests took counsel whom
they should appoint in his stead and the lot fell upon Symeon. Now it was he
to whom it had been revealed by the Holy Spirit that he should not see death
until he had seen the Christ in the flesh.*®

25. 1. Now I, James, wrote this history in Jerusalem when tumult arose on

37 Cf. Matt. 2: 16.

38 Cf. Luke 2: 7. 3% Cf. Luke 2: 25-6.
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the death of Herod, and withdrew into the desert until the tumult in Jerusalem
ceased. And I praise the Lord God who gave me the wisdom to write this
history. Grace shall be with all those who fear our Lord Jesus Christ, to whom
be glory for ever and ever, Amen.



